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(1) Islam and the Call to Not Fall into Poverty:

Islam, before it treats the symptoms of poverty which are within society, calls for adopting the lifestyles which lead to not falling into poverty and needing others, and this is through its call for work and the aspiration in the world to wish to earn profits and a religiously permissible livelihood, while warning against laziness, idleness, and sitting in wait of what others have earned.  

In the Holy Qur’an, we see many verses calling for working and that the work be righteous, useful work.  Among these verses is God’s saying “Work (righteousness): Soon will God observe your work, and His Messenger, and the Believers” (9:105) and “It is He Who has made the earth manageable for you, so traverse ye through its tracts and enjoy of the Sustenance which He furnishes: but unto Him is the Resurrection” (67:15).  The Lord of the Worlds also reveals that humankind was created in this life to do the best work, which brings wealth in this world and a great reward in the afterlife, and on this God Almighty says “He Who created Death and Life, that He may try which of you is best in deed: and He is the Exalted in Might, Oft-Forgiving” (67:2), and God Almighty “As to those who believe and work righteousness, verily We shall not suffer to perish the reward of any who do a (single) righteous deed” (18:30), and likewise God Almighty reveals for us that righteous, useful work alone guarantees the prosperity of people in this life, and if there is not this righteous work, then loss and underdevelopment are the inevitable result of this, and in the Holy Qur’an there is an entire chapter devoted to these two matters, namely surat al-asr, in which the Lord of the Worlds says: “By (the Token of) Time (through the ages), Verily Man is in loss, Except such as have Faith, and do righteous deeds, and (join together) in the mutual teaching of Truth, and of Patience and Constancy” (103: 1-3).

In the Prophetic Tradition, we see many prophetic directions to work and to seek in the world also to earn a livelihood, while warning against idleness and laziness, and it is shown that aspiring to provide a dignified life is a type of jihad in the cause of God Almighty, and is a jihad for which the believer is greatly rewarded by God.
Among the prophetic directions which urge work in order to earn a livelihood such that a person does not fall under the humiliation of need is the saying of the Prophet (peace be upon him) that “No one has ever eaten better food than that he has obtained from the work of his hands” (reported by al-Bukhari).  Likewise, the Prophet (peace be upon him) encouraged working in any way, even if the return was low, rather than a person relying on another, saying “For one of you to chop wood and carry it on his back is better for him than asking (begging) from anyone who will either give him something or refuse to give him anything” (reported by al-Bukhari).  The Prophet (peace be upon him) was asked “What kind of earning is better?”, and he said “A man’s work with his hands, and all earning is justified” (reported by al-Hakim).
In the cause of urging work, even if it involved physical exhaustion, the Prophet (peace be upon him) said “Whosoever in the evening is exhausted through his work, has all his sins forgiven by that evening” (reported by al-Tabarani).  He also called for making use of time starting from the beginning of the day, saying “One should go out to seek sustenance and legitimate earning in the morning, for morning work is blessed and prosperous” (reported by al-Tabarani).  

The Prophet (peace be upon him) showed that every human is responsible before God Almighty for the time in his life, how it was spent, what he did in it, how he made use of it or wasted it away, and said: “A servant of God will remain standing on the Day of Resurrection until he is asked about four things: his life and how he spent it, his youth and how he used it up, his property and how he acquired it.”
It is clear that meeting these directions which came in the Book of God Almighty and in the Tradition of the Prophet (peace be upon him) leads to the reduction of poverty, lowers unemployment, increases production, creates much investment, and opens the doors before human energies to innovate in various fields, and all this leads to more material prosperity which can confront the emergency situations which need help.  
(2) Islam and Urging Charitable Spending
Among the basic principles of Islam is that Muslims must be characterized by generosity and be far removed from stinginess.  In the Holy Qur’an, there are many verses encouraging Muslims to spend in the cause of God Almighty in all the fields which require offering aid to others, first and foremost the poor and needy which no society lacks.  

Among the verses in which we see an open command for public charitable spending is “Spend something (in charity) out of the substance which We have bestowed on you, before Death should come to any of you and he should say, ‘O my Lord! Why didst Thou not give me respite for a little while? I should then have given (largely) in charity, and I should have been one of the doers of good’” (63:10).  Also among them is God Almighty’s saying: “So fear God as much as ye can; listen and obey and spend in charity for the benefit of your own soul and those saved from the covetousness of their own souls,- they are the ones that achieve prosperity” (64:16).  There is also “Believe in God and His messenger, and spend (in charity) out of the (substance) whereof He has made you heirs. For, those of you who believe and spend (in charity) for them is a great reward” (57:7).  
Among the descriptions of the pious for whom Heaven has been prepared is this one, which came in God’s saying: “Those who spend (freely), whether in prosperity or in adversity” (3:134) and in His saying: “And in their wealth and possessions (was remembered) the right of the (needy,) him who asked, and him who (for some reason) was prevented (from asking)” (51:19).

In the cause of urging charitable spending, the Holy Qur’an gave notice of the multiplied reward in the afterlife for those who spend their money in the cause of God Almighty willingly and out of love, avoiding hypocrisy and love of one’s reputation, which is what we see in the saying of God that “The parable of those who spend their substance in the way of God is that of a grain of corn: it groweth seven ears, and each ear Hath a hundred grains. God giveth manifold increase to whom He pleaseth: And God careth for all and He knoweth all things.  Those who spend their substance in the cause of God, and follow not up their gifts with reminders of their generosity or with injury,-for them their reward is with their Lord: on them shall be no fear, nor shall they grieve” (2:261-2).  And also in His saying “For those who give in charity, men and women, and loan to God a beautiful loan, it shall be increased manifold (to their credit), and they shall have a liberal reward” (57:18).

In the Prophetic Tradition we see many directions urging charitable spending and calling for aiding the needy and standing with the poor through exertion and giving, without stinginess.  Among these directions is the saying of the Prophet (peace be upon him), as he was encouraging almsgiving and clarifying the reward resulting from it: “If a servant gives charity out of goodness then God accepts it and takes it with His right hand, and raises it just as one of you raises a colt, and if a man gives a handful then it grows in the hand of God until it is like a mountain, so give charity” (reported by al-Bukhari).  Also, the Prophet (peace be upon him) said “fear the Fire even if it is with half a date (for charity” for it heals the crippled, keeps evil away from the dead, and gives the hungry a place among the satisfied.  

Likewise, the Prophet (peace be upon him) stated that the Islamic community was to be a cooperative, interlinked community in which no one complained of need without finding beside him someone hastening to help him, take him out of the difficulty which befell him, and the straits he had fallen into.  We see this humanitarian principle very clearly in the saying of the Prophet (peace be upon him) that “the believers are like the parts of the body in relation to each other in matters of kindness, love and affection. When one part of the body is afflicted, the entire body feels it; there is loss of sleep and a fever develops”, and in his saying “A believer to another believer is like a building whose different parts enforce each other” and he intertwined his fingers together so that his companions would understand the meaning he wanted.  Also, he (peace be upon him) explained that the best form of worship after performing the religious duties was offering what could bring happiness into the hearts of those in distress, saying “Among the most beloved deeds with God is bringing happiness to the heart of a believer such as removing his grief, satiating his hunger, removing his grief, or paying his debt.”  The Prophet (peace be upon him) also said: “If anyone fulfils his brother’s needs, God will fulfill his needs” and “Whoever relieves a believer from a grief of the world, God will relieve him of a grief on the Day of Resurrection, and whoever protects a Muslim, God will protect him in this world and the next, and God is in the aid of the servant who was in the aid of his brother”, and said “He who is full while his neighbor is hungry is not a believer.”

(3) The Pillar of Zakat and Its Impact on Eliminating Poverty

Among the well-known basic beliefs of Islam is that zakat (almsgiving) is one of the five pillars of Islam, and a Muslim’s Islam is not complete unless he gives zakat with the other pillars, which came in a saying of the Prophet: “Islam was built upon five things: testifying that there is no god but God, performing prayer, giving zakat, fasting during Ramadan, and pilgrimage to Mecca for those able to do so.”

Zakat is equivalent to giving a certain percentage of what a wealthy, able person possesses, whether from his money, harvest, or animals such as sheep, cows, and camels, or other materials such as the metals which are extracted from the ground.  This percentage must be sent to be spent on legitimate causes outlined by Islamic law, first and foremost on the poor who do not own as the rich do.  Islam does not like for its followers to have the hungry or deprived amongst them, while at the same time there are those who possesses enough wealth to cover their needs and have a surplus, and the general rule in this cooperation and interdependence returns to the saying of the Prophet (peace be upon him) that “Whoever has a surplus that increased, let him give it to those who have no surplus.”  

In the Holy Qur’an there are explicit divine orders with regards to giving zakat, such as the saying of God Almighty: “Of their goods, take alms, that so thou might purify and sanctify them; and pray on their behalf. Verily thy prayers are a source of security for them: And God is One Who heareth” (9:103) and God’s saying that: “The believers must (eventually) win through: Those who humble themselves in their prayers; who avoid vain talk; who are active in deeds of charity” (23:1-4).

In the Holy Qur’an there is also a sharp warning against shortcomings in performing this duty: “Those who bury gold and silver and spend it not in the way of God: announce unto them a most grievous penalty.  On the Day when heat will be produced out of that (wealth) in the fire of Hell, and with it will be branded their foreheads, their flanks, and their backs: This is the (treasure) which ye buried for yourselves: taste ye, then, the (treasures) ye buried!” (9: 34-5).
In addition to these Qur’anic injunctions, in the prophetic tradition there is that which confirms, clarifies, and interprets that which came in the Holy Qur’an regarding the duty of zakat, and in addition to what we knew about zakat being a pillar of Islam, we see the Prophet urging Muslims to carry out this pillar, and with the enticements to offer zakat, we find a warning against not offering it, in the saying of the Prophet (peace be upon him) “God imposed upon the wealthy Muslims as much as they can for their poor, and the poor will not struggle if they go hungry and unclothed unless through what their rich people do, or else God will reckon with (the rich) severely, and punish them painfully” (reported by al-Tabarani).  

As for the channels in which the zakat funds are spent, they are mentioned by God Almighty: “Alms are for the poor and the needy, and those employed to administer the (funds); for those whose hearts have been (recently) reconciled (to Truth); for those in bondage and in debt; in the cause of God; and for the wayfarer: (thus is it) ordained by God, and God is full of knowledge and wisdom” (9:60).

It is clear from these Qur’anic and prophetic texts that zakat if it is given regularly and without deficiencies is sufficient to face the symptoms of poverty which appear in society at any time and place, and thus society’s security is achieved, and love and harmony reign, with negative symptoms in society disappearing, as feelings of envy vanish from the souls and there is no way for the appearance of what is called class conflict to destroy stability and light the fires of unrest, resulting in the squandering and loss of human and material wealth.  

Thus, the greatness of Islam is made apparent when it made zakat obligatory and one of the pillars, and did not make it only a purely voluntary option, but rather combined both volunteering and obligation so that if there were a deficiency in volunteering, then the obligation would solve the shortcoming stemming from this deficiency.  

Other Religious Means besides Zakat to Fight Poverty 
If zakat is one of the pillars of Islam which must be performed on time and in the places where the payers live, or in other places which are needier, then we find in Islam other means participating with zakat in achieving the goal, including that which is obligatory or nearly obligatory.
(A) Among these means is zakat al-fitr which every Muslim must offer, whether rich or poor, young or old, male or female, during the month of Ramadan during every Islamic year, and it is stated that this zakat which is offered en masse globally actively helps in covering the needs of the poor at this time of the year, and puts everyone around one table without anyone feeling want or deprivation, in addition to offering more voluntary aid during this month, when its rewards multiply, and so it is the “month of charity” as the Prophet (peace be upon him) called it, while it also said that “it is a month in which the believer’s livelihood is increased.”

(B) Among the means which take part with zakat also in lightening the burdens of poverty is that which Islam legislated in the law of sacrifice in the Eid al-Adha holiday, which is celebrated en masse around the world, with the celebration of the pilgrims in Mecca.  This law, in which sacrifices are offered, in practical terms is a kind of social security in which a portion must be set aside for the poor, no less than a third of every sacrifice if not more, as was said in the directions of the Prophet (peace be upon him), and without a doubt feeding the poor is a means of fighting hunger and eliminating its negative effectives.

(C) Among these means which Islam also legislated are the expiations which must be offered if a violation of faith takes place, such as the expiation of the lack of piety in vows, meaning that a Muslim did not carry out what he swore to do.  We see this legislation mentioned in God Almighty’s saying: “God will not call you to account for what is futile in your oaths, but He will call you to account for your deliberate oaths: for expiation, feed ten indigent persons, on a scale of the average for the food of your families; or clothe them; or give a slave his freedom. If that is beyond your means, fast for three days” (5:89).
Among these expiations is what is known as the zihar expiation, when a Muslim forbids himself of sexual relations with his wife the way his mother is forbidden to him, and in carrying out this expiation is the saying of God Almighty: “But if any is unable to do so, he should feed sixty indigent ones” (58:4).  

There are also expiations which are carried out if there is a violation while performing the pilgrimage, whereupon a scapegoat is sacrificed and fed to the poor.  

(D) Also among the means which Islam proscribed to combat poverty and to work to limit it in specific environments and social classes such as orphans and those with special needs, which was prescribed for what are known as the charitable endowments in which the wealthy put part of what they own and set aside the revenue from it to be for the poor or others in need, which is known as continuous charity, and which a Muslim is rewarded for after his death as long as the endowment is still benefiting people, as came in the saying of the Prophet (peace be upon him): “When a person, his actions come to an end except in respect to three things that he leaves behind: a continuous charity, beneficial knowledge that helps others, and righteous children who pray for him.”  
The endowment system in Islam guarantees a dignified life for many groups in society which do not have their own material sources sufficient for their basic needs, among them orphans, widows, the poor, the needy, and those with special needs.  There is no Islamic country without an independent ministry supervising this charitable aspect, named the Ministry of Endowments, which supervises all of the real estate and lands endowed for acts of charity which first and foremost the poor benefit from, which allows a fixed, ongoing source to fight the symptoms of poverty, eliminate its impact, and grant the humane opportunities which were granted to other able people, such as the opportunity of shelter, education, and medical treatment, which requires adding housing complexes, educational institutions, and treatment institutions to the list of everyday requirements, and this matter is clear and accounted for in Islamic civilization.

(5) Inheritance in Islam and its Impact on Dealing with Poverty   
One of the means which Islam created to deal with poverty is that which it legislated regarding the distribution of estates left behind by people after their death, what is known as the inheritance system, and Islam forbade Muslims from doing with their wealth as they pleased, but rather the Holy Qur’an was revealed, clarifying the way to distribute this wealth or that estate such that it did not all go to one person, but rather had to be distributed among more than one according to the degree of relation to the deceased.  It is clear that this distribution limits the amassing of wealth by a specific person while others are deprived of it, and so the distribution prevented the continuation of poverty for a specific class, not to mention that we see in the Holy Qur’an that which urges giving the poor a share of the bequeathed estate, if they were not among those with a right to it, and we find that openly in God Almighty saying: “But if at the time of division other relatives, or orphans or poor, are present, feed them out of the (property), and speak to them words of kindness and justice” (4:8).  If people are not immortal and this life, and each person even has a span which he cannot exceed, then consequently we find that this system particularly to inheritance is applied on a daily basis, as long as there are people dying every day, and so confronting poverty through this means was daily as well, which limited the spread of the phenomenon of poverty, and allowed individuals to move from the society of the poor to the society of the wealthy…and in order to achieve this social goal, we see that God Almighty warned against doing with one’s money in a way contrary to the system revealed in the Holy Qur’an, and we find this warning mentioned in the saying of God Almighty after laying out the inheritance verses: “Those are limits set by God: those who obey God and His Messenger will be admitted to Gardens with rivers flowing beneath, to abide therein (for ever) and that will be the supreme achievement.  But those who disobey God and His Messenger and transgress His limits will be admitted to a Fire, to abide therein: And they shall have a humiliating punishment” (4:13-14).  
Here the advantage of Islamic proscriptions appears for us in the system of inheritance, where there is not the option for someone to put his money wherever he wishes and according to his personal whim, or according to his emotions which make him favor someone over someone else, whereas other system do not uphold this and leave the matter to the estate owner to write out his will as he pleases and give to one son and not the other children, or maybe spend it far away from his children in some way, which has led to conflicts in those societies between the rich and the poor.
(6) Islam’s Concern for Special Cases within the Poor

If Islam cares for the poor in general and made their rights obligatory vis-à-vis the rich and guardians, then Islam furthermore takes particular care of specific groups which need much supervision because they are living in special circumstances which make them needier than others, among them orphans who have lost their breadwinner, their fathers and mothers.  In the Holy Qur’an are many verses urging taking care of and raising them well to prepare them for a dignified life, besides undertaking their material affairs which they have inherited from their parents, among these verses is God Almighty’s saying: “They ask thee concerning orphans. Say: ‘The best thing to do is what is for their good; if ye mix their affairs with yours, they are your brethren’” (2:20).  A command to do good came in God Almighty’s saying: “Serve God, and join not any partners with Him; and do good- to parents, kinsfolk, orphans, those in need, neighbors who are near, neighbors who are strangers, the companion by your side, the wayfarer (ye meet), and what your right hands possess” (4:36).  Besides urging that they be taken care of and given charity, we see in the Qur’an verses warning against abusing them, in God’s saying: “Seest thou one who denies the Judgment (to come)?  Then such is the (man) who repulses the orphan (with harshness), and encourages not the feeding of the needy” (107: 1-3) and “Those who unjustly eat up the property of orphans, eat up a Fire into their own bodies: They will soon be enduring a Blazing Fire!” (4:10), as well as “To orphans restore their property (When they reach their age), do not substitute (your) worthless things for (their) good ones; and devour not their substance (by mixing it up) with your own. For this is indeed a great sin” (4:2).

In the Prophetic Tradition , we see enticement to take care of orphans, such as with the saying of the Prophet “Whoever raises three orphans is like one who stayed up all night in prayer, fasted during the day, and got up and raised his sword in the cause of God, and he and I will be brothers in Paradise”, and the Prophet raised his index and middle finger, and with the saying of the Prophet (peace be upon him) “Whoever cares for an orphan among the Muslims in giving him food and drink until the orphan no longer needs him, shall have a place in Paradise.”  We also see a warning against mistreating orphans, in the saying of the Prophet “Be aware of the crying of the orphan, for it takes place at night while the people are sleeping” and his saying “The worst house among the Muslims is the house in which orphans are ill treated.”
Among the special cases are widowed women who lost their husbands, as the Prophet (peace be upon him) urged that they be taken care of, and said: “He who looks after a widow or a poor person is like a warrior who fights for God's Cause, or like him who performs prayers all night and fasts all day.”  

For other special cases, society is given full responsibility in the framework of public responsibility which came in the saying of the Prophet (peace be upon him): “You are all shepherds and each of you is responsible for your flock.”   

(7)  Islam and its Call to Open the Doors before the Poor to Reach their Rights

If Islam calls upon the able to help the poor and those in need and creates for them all many sources which guarantee their needs in life are met, then Islam does not make do with calling for that, but rather it opens the doors in front of the poor and the needy so that they can reach their rights, by facilitating reaching them without making it more difficult or secluding himself from those in need, and we see this clearly in the saying of the Prophet (peace be upon him): “If God puts anyone in the position of authority over the affairs of the Muslims, and he secludes himself (from them), not fulfilling their needs, wants, and poverty, God will keep Himself away from him, not fulfilling his need, want and poverty” and in his saying (peace be upon him) “Not even an imam closes a gate before someone in need without God closes the gates of heaven before (the imam)” and “Anyone who assumes authority over the Muslims then closes the door before the poor, the oppressed, and those in need, the God Almighty will close the doors of His mercy before his need.”
Thus, we see how Islam cracked down on poverty and prevented its spread and continuation, by urging work and one’s own earning which provides a person a source of income sufficient for himself and those whom he is supporting, and he achieves a dignified life in which he needs no one….but alongside this, Islam is a realistic religion and deals with life’s realities which differ from place to place, and thus the presence of poverty and poor people in any society is likely as a result of the defects in the social system and shortcomings of some able people, and the weakness preventing work and earnings, which called upon Islam to urge facing these cases through public spending, an imposed zakat, or what was wanted by the other means which we indicated, and which represent the true Muslim’s positive stance towards others in the society in which he lives, a society based on religious brotherhood and humanitarianism, as seen in God’s saying that “The Believers are but a single Brotherhood” (49:10). And “O mankind! We created you from a single (pair) of a male and a female, and made you into nations and tribes, that ye may know each other (not that ye may despise (each other). Verily the most honoured of you in the sight of God is (he who is) the most righteous of you. And God has full knowledge and is well acquainted (with all things)” (49:13).
God grants success
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